FATH AL-MAJID - THE FIRST CHAPTER 
(PART 1) 


October 17, 2020 - Leave a Comment 


By Shaykh “Abdur-Rahman ibn Hasan Al ash-Shaykh 


The statement of Allah (ta'ala), “I did not create 
the jinn nor mankind except that they should 
worship Me.” 


Tawhid is of two types: 


1. The tawhidof knowledge and affirmation; and that is 

the tawhidof rububiyyahand [the tawhid of] asma was-sifat. 
2. The tawhidof seeking and intent; and that is 

the tawhidof ilahiyyahand ‘ibadah. 


Al-Allamah ibnul-Qayyim (rahimahullah) stated, 


As for the tawhid that the messengers called towards and for which the Books were 
revealed, it is of two types: 


a. The tawhid of knowledge and affirmation. 
b. The tawhid of seeking and intent. 


The former is affirming the true reality of the essence of the Lord (ta‘ala): His 
attributes, His actions, His names, His words in the Books, and His speaking to 
whomever He wills from His creation. It also relates to affirming the 
comprehensiveness of His decree, will, and wisdom. The Quran has clearly clarified 
this type of tawhid as at the beginning of surah al-Hadid and surah Ta-Ha, the end 
of al-Hashr, the first verses of as-Sajdah, the beginning of Al ‘Imran, and all 

of surah al-Ikhlas, etc. 


The latter type is what is mentioned in surah, “Say: O kafirun,” and with His (ta‘ala) 
statement, “Say: “O people of the Scripture! Come to a word that is just between us 
and you, that we worship none but Allah and that we associate no partners with 
Him and that none of us shall take others as lords besides Allah.’ Then, if they turn 
away, say: ‘Bear witness that we are Muslimun” (Al ‘Imran: 64). And in the 
beginning and end of az-Zumar, the beginning, middle, and end of surah al-Mumin, 
the beginning and end of surah al-A’raf, the whole of surah al-An‘am, and 
throughout the Quran. Rather, every surah in the Quran contains, testifies, and calls 
towards these two types of tawhid. 


Verily, the Quran is either informing about Allah, His names, His attributes, His 
actions, and His statements — and this is the narrated knowledge tawhid; or it is 
calling to His worship alone with no partner alongside Him, to discard what is 
worshipped besides Him — and this is the intent and seeking tawhid; or it is 
commanding and forbidding, the requirement of obeying Him and His commands 
and prohibitions — and this is the right of tawhid and fulfilling its responsibilities; or 
it is a narration honoring ahlut-tawhid (the people of tawhid) and what they had 
done in the dunya and the honor they will receive in the Hereafter — and this is the 
reward of tawhid; or it is a narration regarding the people of shirk and what they had 
done in the dunya and their disgrace and punishment in the dunya and Hereafter - 


and this is the recompense of leaving the ruling of tawhid. Thus the Quran in its 
entirety is about tawhid, its rights, its rewards, and the status of shirk, its people, and 
their recompense. 


Shaykhul-Islam [ibn Taymiyyah] said, 


The tawhid which the messengers came with includes the affirmation 

that zlahtyyah (divinity) belongs solely to Allah. Because the testimony that “Za ilaha 
illallah,” means that worship should not be done except to Him, to not rely on any 
except Him, to not befriend or have animosity except for His sake, to not act except 
for Him. And that also includes affirming what He affirmed for Himself from 
names and attributes. He (ta ala) said, “Your god is one. There is nothing worthy of 
worship except Him, the Owner and Bestower of mercy (ar-Rahman, ar-Rahim)” 
(al-Baqarah: 163). And He (ta'ala) said, “Allah said: do not take two gods. Indeed, 
your god is one. So fear Me” (an-Nahl: 51). And He (ta'ala) said, “Whoever claims 
there is another god with Allah, which he has no proof for, verily, He will not allow 
the disbelievers to be successful” (al-Muminun: 117). And He (ta ala) said, “Ask of 
those messengers We sent before you if We ever appointed gods to be worshiped 
other than the Owner of Mercy (ar-Rahman)” (az-Zukhruf: 45). 


He informed about every prophet from the prophets that they all called the people 
to the worship of Allah alone with no partner to Him. He said, “Indeed, there has 
been an excellent example in Ibrahim and those with him when they said to their 
people: Verily, we are free from you and what you worship besides Allah. We reject 
you, and between us and you there is animosity and hatred forever until you believe 
in Allah alone” (al-Mumtahanah: 4). And He said about the mushrtkin, “Indeed, 
they, when it was said to them: La ilaha illallah, behaved arrogantly and said: 
‘Should we leave our gods for a crazed poet?” (as-Saffat: 35-36). This is found in the 
Quran in many places. 


But tawhid it is not solely intended to mean the tawhid of rububiyyah, which is the 
belief that Allah alone created the universe and what’s in it, like what the people of 
scholastic rhetoric and the people of tasawwuf (i.e. the Sufis) think. They think that 
if you affirm that with proof then you have fulfilled the peak of tawhid and that if 
they bear witness to that they have perfected and reached the pinnacle of tawhid. No 
doubt if a man was to affirm what the Lord rightfully deserves in relation to 


attributes and glorification above anything that does not suit Him, and also affirms 
that He alone is the Creator of everything, he would not become a muwahhid until 
he bears witness that there is nothing worthy of worship except Allah alone, affirms 
that Allah alone is the rightful God for the slaves, and what that implies with the 
worship of Allah alone with no partner to Him. 


The word ‘c/ah’ means that which the servants rightfully worship; it does not mean 
the one who is dominant over the creation. So if one explains ‘7/a/‘ as the latter 
definition and believes that to be the distinctive meaning and description of ilah and 
makes affirming that to be the pinnacle of tawhid — like what the mystics and 
philosophists and those who repeat it from Abul-Hasan and his followers - would 
not know the true essence of tawhid which Allah sent His messenger 

(sallallahu ‘alayhi wa sallam) with. For verily, the mushrik Arab believed Allah was 
alone in creating all things, but they were still considered mushrikin even though 
they believed that. He (ta ʻala) said, “And most of them do not believe in Allah 
except as being mushrikun” (Yusuf: 106). A group from the Salaf said [explaining 
the ayah], “If you were to ask them: ‘Who created the heavens and the earth?’ They 
would reply: ‘Allah.’ Yet they would worship other than Him.” 


He (ta'ala) said, “Say: “Whose is the earth and what is in it? If you should know!’ 
They will say: ‘It belongs to Allah.’ Say: “Will you not then remember?’ Say: “Who is 
the Lord of the heavens and the Lord of the mighty throne?’ They will say: ‘It is 
Allah.’ Say: ‘Will you not then fear Him?’ Say: ‘In whose hand is the sovereignty of 
everything? And who is it that protects and against whom is no protector? If you 
should know!’ They will say: “It is Allah.’ Say: “How then are you so deluded?” (al- 
Muminun: 84-89). 


Therefore, not everyone who believes that Allah (ta ʻala) is the Lord and Creator of 
everything is an actual worshipper of His and none else, call upon Him and none 
else, have hope in and fear Him and none else, ally for His sake and hate for His sake, 
obey His messengers and command what they were ordered with and prohibit what 
they prohibited. The generality of mushrtkin all believe Allah is the Creator of all 
things, but they establish intercessors whom they commit shirk with Him and set up 
partners to Him. He (ta ‘a/a) said, “Have they taken [others] besides Allah as 
intercessors? Say: ‘Even if they have power over nothing whatsoever and have no 


intelligence?’ Say: “To Allah belongs all intercession. The kingdom of the heavens 
and earth belongs solely to Him. Then to Him you shall be returned” (az-Zumar: 
43-44). And He (ta ala) said, “They worship others besides Allah that can neither 
harm nor benefit them, but they say that they are their intercessors with Allah. Say: 
‘Do you inform Allah of what He knows not in the heavens and the earth?’ High 
and glorified is He above that which you associate with Him” (Yunus: 18). And He 
(ta'ala) said, “And verily, you have come to Us as We created you the first time. You 
have left behind you all that which We had bestowed on you. We do not see your 
intercessors with you whom you claimed to be partners with Allah. Now all relations 
between you and them have been cut, and all that you used to claim has vanished 
from you” (al-An‘am: 94). And He (ta'ala) said, “And from mankind are those who 
take others besides Allah as partners; they love them like the love of Allah” (al- 
Baqarah: 165). 


This is what is followed by those who prostrate to the sun, the moon, the stars, and 
call upon, fast, and perform rites for their sake to draw close to them. Then they 
claim “this is not shirk, shirk is only believing that they control my affairs. So if one 
sets them up as intermediaries he is not a mushrik.” But what is known by necessity 
from the din of Islam is that this is shirk. 


He (i.e. the author) mentioned: “The statement of Allah (ta'ala), ‘I did not create 
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the jinn nor mankind except that they should worship Me. 


Shaykhul-Islam [ibn Taymiyyah] said, “Worship (‘cbadah) is the obedience of Allah 
by conformity to what He commanded upon the tongues of the messengers.” He 
also said, “‘Ibadah is a comprehensive noun that covers all that Allah loves and is 
pleased with of statements and actions, both external and internal.” 


Ibnul-Qayyim stated, “[Worship] pivots upon fifteen bases, whoever perfects them 
has perfected the level of servitude. To clarify, 7badah is divided into matters of the 
heart, tongue, and limbs, and the rulings pertaining to servitude are 

five: wajib (obligatory), mustahabb (preferable), haram (prohibited), makruh (dislik 
ed), and mubah (permissible). And each and every one stems from the heart, the 
tongue, and the limbs (reaching a total of fifteen, 5x3=15).” 


Al-Qurtubi said, “The root of Ybadah is humility and submissiveness. As such it was 
named by the shar’ and taken to apply to those who are morally held responsible in 
acts of worship, due to what it implies when acting upon being humble and 
submissive towards Allah (ta ‘ala).” 


The meaning of the ayah is that Allah relates He only created the jinn and mankind 
for His worship. This is the wisdom in and the purpose of their creation. 


I say: It is the legislated, legal wisdom. 


Al-‘Imad ibn Kathir said, “Worship is obeying Him by doing what He commanded 
and leaving what He prohibited. That is the essence of Islam, because the meaning of 
Islam is: zst2slam (to submit) to Allah (ta'ala) with complete compliance, 
humbleness, and submissiveness.” He also said in the tafsir of this ayah, 


The meaning of the ayah is Allah created the creation to worship Him alone with no 
partner to Him. So whoever obeys Him in that will be rewarded with a great reward, 
and whoever disobeys Him in that will be punished with severe punishment. And 
He states that he needs not anything from them. Rather, they are poor and in need 
of Him in every circumstance and that He created them and provides for them. 


‘Ali ibn Abi Talib (radiyallahu ‘anhu) said in regards to the ayah, “Except to 
command them that they worship Me and to invite them to My worship.” 


Mujahid said, “Except to command them and to prohibit them.” And that is what 
was chosen by az-Zajjaj and Shaykhul-Islam [ibn Taymiyyah]. The evidence for that 
is His statement, “Did man think that he would be left unattended?” (al-Qiyamah: 
36). Ash-Shafi‘i said this means, “Without commanding them and without 
prohibiting them?” And in other places in the Quran: “Worship your Lord” (al- 
Baqarah: 21), and: “Fear your Lord” (an-Nisa: 1), where He commands them to 
observe what they were created for. He sent the messengers for that reason. This is 
the explicit, intended meaning of the ayah, and it is what the majority of 

the Muslimin understand it as. 


The ayah is similar to His (ta ala) statement, “And We did not send a messenger 
except to be obeyed by the permission of Allah” (an-Nisa: 64). Then, he is either 


obeyed or disobeyed. Similarly, they were not created except for His worship. Then, 
they may either worship Him or they may not. He (subhanahu) did not say: He 
created them and they will all worship Him. But He stated that He did the first in 
order for them to perform the second; the second being His worship, and so they can 
become workers for Him. Thus He will reward them with joy by fulfilling what He 
wants and is pleased with, and His pleasure from Him for them. 


And what testifies to this meaning is what is widely reported in the narrations. From 
them is what Muslim narrated in his sahih on the authority of Anas ibn Malik 
(radiyallahu ‘anhu) that the Prophet (sallallahu ‘alayhi wa sallam) said, “Allah will 
say to the people of the Fire who will receive the least amount of punishment: ‘If you 
had everything in dunya, would you give it as a ransom to free yourself?’ He will say: 
‘Yes.’ Then it will be said to him: ‘While you were in the backbone of Adam, I asked 
you for much less. I asked that you not associate others with Me, but you insisted on 
performing shirk.’ ” 


So this mushrik opposed what Allah (ta ala) wanted from him from His tawhid and 
in not committing shirk. Thus he opposed what Allah wanted and associated others 
with Him. And this is the legislative, legal type of will. The difference between the 
legislative, legal will, and the universal will, is one is broad and the other specific. 
They are both found in relation to the sincere, obedient believer; whereas the 
universal will is only found in regard to the disobedient. Therefore, understand this 
to be saved from the ignorance of the leaders of scholastic rhetoric and their 
followers. 


